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THE LIFE OF SAINT EANSWITHE 
(+31 August 640) 


St. Eanswithe was the only daughter of King Eadbald of Kent. On com-— 
ing of age, she was urged by her father to marry. In reply, she said 
that if he was recommending to her an everlasting love, and an immor— 
tal spouse, a marriage the fruit of which, while preserving her vir- 
ginity, would be endless joy, she would comply. If, on the other 
hand, he was offering her a partnership in which love would be mixed 
with dislike, a human husband, children who would die, and all this 

at the cost of her virginity, then even the advice of a father-would 
tell her to seize the better thing, unless he wished to strip himself 
of the very title of father. 'For Mary,' she went on, 'hath chosen 
the better part, which shall not be taken from her. Since, therefore, 
in human affairs the universal law of death prevails, I thirst for the 
embrace of a heavenly and immortal spouse. For Him do I preserve the 
flower of my virginity. If I love him, I am chaste; if I touch Hin, 

I am pure; if IL embrace Him, 1 am a virgin. For the service of a 
spouse such as this, L beseech you, father, to build me an oratory.’ 


King Eadbald built a church to SS. Peter and Paul within Folkestone 
fortress, and close to it a monastery with its own church for Eans- 
withe. While the monastery was being built, a Northumbrian prince, 

a pagan, came in person to seek for her hand in marriage. Her father 
now wavered, and tried once more to persuade her to accept so favor-—- 
able an offer. Eanswithe then took the prince to the unfinished 
building, and stopped before a beam that was too short for the place 
it was meant to occupy. She then told the prince that if he, through 
the power of his god, could make the beam of the right length, she 
would take him for a husband. But if he could not, then he was co 
leave her alone. The prince accepted this proposal, but though he 
prayed for a long time to each of his gods in turn, it was to no avail 
and he went away in confusion. Eanswithe then approached the beam, 
and at her prayer it immediately extended itself to the required length. 


The monastery was founded, according to tradition, in 630, and was 
therefore the earliest convent in England after che restoration of Or- 
thodoxy by St. Augustin. Eanswithe was made Abbess, and one day, as 
water had to be fetched from a spring a long way away, she went to 

the spring and, striking the rock with her crozier, ordered the wacer 
of the spring to follow her. It did so, going over rocks and up hills 


oS 


until it arrived at the monastery. From that time, the spring plen- 
tifully supplied them with water. The saint performed other miracles, 
including the restoration of sight to a blind woman, and the release 
of a boy possessed by a devil. 


After her repose, the monastery was about to be swallowed up by the 
sea, so her relics were translated to the Church of SS. Peter and Paul. 
In 927, King Athelstan talked about the former monastery ‘where St. 
Eanswithe was buried.' In 1885, her relics were rediscovered in a 
twelfth century reliquary buried in the chancel wall of the Anglican 
Church of SS. Mary and Eanswithe, where they were known to have been 
venerated throughout the Middle Ages. 


(Provided by Vladimir Moss, from a MS by Dame Eanswithe Edwards summarizing known information, and the 
Calendar of New Minster, Winchester (ca. 1025 AD). 


THE LIFE OF OUR HOLY FATHER JOANNICIUS THE GREAT 
(continued from Volume III No. 6) 


On the road, he sensed within himself the flame of carnal lusts, and 
vile thoughts assailed him like a fearsome tempest; impure passions 
arose within him like waves, his blood boiled as in a cauldron, and 
all the torments which the maiden had endured fell the lot of the 
blessed Joannicius. But he manfully endured them, belaboring his 
flesh with great struggles. One day, in a great chasm in the moun- 
tains, he encountered a huge serpent which had made its lair there; 
and Joannicius considered giving himself over as food for that reptile, 
thinking that it would be better to die than to give place to vile 
thoughts and defile his pure body. He cast himself at the serpent, 
expecting that it would slay him, but the reptile avoided touching 
him. When Joannicius began to tease it, wishing to be bitten, the 
creature suddenly fell dead. Thereafter, vile thoughts ceased to af- 
flict Joannicius, passion was quenched, lust died down, and peace re- 
turned to his body. Furthermore, he was given the power to assail 
serpents, visible and invisible, and to crush their heads. Once, when 
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the saint stood chanting the psalms of David, a heap of stones not far 
from the holy one suddenly began to shake. Casting his gaze in that 
direction, the saint beheld a dreadful serpent with fiery eyes issue 
from the midst of the rocks. He touched the serpent with his staff, 
and straightway it died. Another time in winter, the holy one entered 
a certain deep cave, and found that a snake had made in it its lair, 

a serpent whose eyes glowed like fire. Not suspecting that a serpent 
lay before him, but thinking that what he descried was indeed fire, 
the saint gathered some kindling together and cast it on the snake, 
desiring to start a fire to dissipate the cold. The serpent, affrighc- 
ed, threw the kindling from off itself, and then the holy one saw that 
a serpent was there. Yet he was not afraid, but moved to the right- 
hand side of the cave, and shared the cave with the reptile until the 


winter had passed. 


When Joannicius had spent twelve years in the wilderness, a voice from 
on high commanded him to go to a monstery known as Eriste, there to be 
vested in the monastic rank. He immediately went to the monastery and, 
arriving there at harvest-time, told Stephen, the abbot of that mona- 
stery, about himself. The latter, having said the customary prayers 

in the morning, arrayed the venerable Joannicius in the monastic ha- 
bit, and Joannicius, now a perfect monk, surpassed many in his ascetic 
struggles. Clothed in monastic garments, the venerable one began ail 
the more to struggie, ascending frem glory te glory He made his abode 
in the place called Critema, and weighed himsel® down with iron chains 
seven feet in length, and remained for three years in reclusicr and 
chains, as a voluntaru prisoner and martyr for Christ. 


When three years had passea, Juannicius desired to go to Cnelidon, to 
see there the holy George, bishcp of Amastria in Paphlegonie, great 
among fasters. Removing his chains, he ser out on his journey, and 
when: he reached the river known as Gorantes, he came uren a snake which 
was troubling the water in the river and impeding its fiow; by prayer 
and the sign of the Cruss he slew this snake. And approaching the 
great George, he spent three years with him, learned the entire Psal- 
ter from him, and passed on to the monastery of Antiochus with Pacho- 


mius his disciple. 
Several events in the life of the venerable joannicius are greatly ed- 


ifying. While liwing in the onastery of Augara, Joannicius went one 
day with other monks to look at a new monastery which had been esca- 


ae ee 


blished on a mountain not far away. When he drew nigh to that moun- 
tain, a remarkably large goat emerged from the wilderness. ‘The monks 
who were with Joannicius began to plan how they might capture this 
goat, from whose hide they could make a good wine-skin. The venerable 
one, perceiving their thought, commanded a certain monk by the name of 
Sabbas, to go forth and bring the goat to him. Sabbas said: ‘And if 
the goat fleeth, how shall I catch up with it?' 'Do only that which 
hath been commanded thee, and the goat shall itself approach thee and 
follow thee.’ Then, turning to the other monks, he asked them: ‘Is 

it proper to prepare a wine-skin from the hide of a goat?' 'Quite pro- 
per; and before thou didst speak, we were considering just such a 
thing.' When the goat was led to him, the venerable one began strok-— 
ing it with his hand, and he taught the brethren then to have pity on 
the lives of animals and to restrain their desires; and after this he 
let the goat go to graze in the wilderness. 


The venerable one also had the gift of clairvoyance; he foretold the 
impending demise of the Emperor Nicephorus, and his prediction was 
fulfilled, for he died of wounds sustained in a clash with the Bul- 
gars. He likewise foretold the speedy repose of his son, Stauricius, 
who succeeded him on the throne. When he was living on Mount Prusen- 
tius, which stands adjacent to the lofty Mount Olympus, there was a 
certain monk by the name of Gurius, a hypocritical person who sought 
the praise of men and was indeed glorified by all as a great ascetic. 
This monk, seeing that he was quite far from equalling the truly vir- 
tuous ascetic, the holy Joannicius, was wounded with jealousy. Desir-— 
ing to destroy Joannicius, he went to him with false words, like Ju- 
das, and put poison in his drink. The venerable one, a man without 
guile, thinking that Gurius nurtured a sincere, amicable love for him, 
suspecting nothing, drank the deadly poison; immediately thereafter, 
he experienced dreadful pangs and even began to fear for his life. 
God, however, did not will that His favorite should die such a death 
in an untimely manner, but sent him aid in the form of His holy mar- 
tyr Eustatius, who, appearing to him in a vision. healed him of his 
sickness and returned him to health. In thanksgiving therefor, the 
venerable one erected a church dedicated to the holy greatmartyr Eu- 
statius in that place and established a monatery there. 


It came to pass that, one night, while Joannicius was standing in pray- 


er, he beheld a vision: on the eastern slope of the mountain a spring 
broke forth pouring out abundant water, and round about that spring 


Boge. 


stood a multitude of sheep who drank of the water that flowed cthere- 
from. The saint marvelled at this vision, for he knew that chere had 
never been a spring or sheep in this deserc place. In the morning he 
went thither, but found nothing---neither sheep, nor spring; yet the 
site seemed to him good and suicable for habitation. The venerable 
one learned from the elders that there had once stood a church dedi- 
cated to the all-holy Theotokos on that spot. and he therefore ex- 
plained his vision to himself thus: the spring which pours forth water 
in abundance is the all-holy Theotoks, which was wont to be poured 
forth in that place; and the sheep are the people who receive grace 
from the all-holy Theotokos. And the venerable one began to exert all 
his efforts to restore the church of the all-holy Theotokos on that 
site, a task which he fulfilled in but a short time. He erected a 
beautiful church, founded a monastery there, and gathered together a 
multitude of brethren with the help and aid of the blessed Theotokos. 


During the construction of the church, the venerable Joannicius la- 
bored himself, carrying stones and helping the builders. One day, when 
he reached out to pick up a stone from the ground, an adder crept out 
from beneath the stone and, fastening its fangs into his hand, held 
onto it. But he, like a new Paul, shook it off and suffered no harm. 


In prayer, the venerable Joannicius was upborned not only in spirit, 
but in the flesh as well, and rose quite a distance above the ground. 
One day, the blessed Eustratius, the saint's disciple and the emulator 
of his life, while the holy one went alone to pray in the church, se- 
cretly followed him and, hiding in a corner of the church, watched 
attentively how he conducted his prayers. He saw that the venerable 
one raised his hands on high and, rising to a great height above the 
ground, stood suspended in prayer; and this terrified Eustratius. 
After the saint had finished praying, he again descended to the earth 
and, noticing Eustratius' presence, he was saddened and said: "It is 
written: 'He that worketh evil shall not dwell near thee' (Ps 5:5), 
but thou didst dare to look upon my sinful prayer." And the venerable 
one forbade Eustratius to relate what he had seen to anyone. 


The wondrous Joannicius performed many miracles. With but a single 
word he drove demons out of men; he healed all manner of illnesses 
with the sign of the Cross, and delivered many from the bites of ser- 
pents. And for this cause a muititude of people had recourse to him 
---one asked healing of a disease; another, deliverance from unclean 
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spirits; yet another, only blessing and prayer. Thus was the still- 
ness to which Joannicius had dedicated himself violated and, grieved 
thereby, he again departed to Mounc Trikhalix and abode thereon, not 
availing himself of any shelter. Eustratius, a monk of the monastery 
of Augara, possessed of an ardent love for the blessed father and de- 
siring to be with him, zealously sought him out and found him on Mount 
Trikhalix. After the usual prayer, Eustratius asked the blessed Joan- 
nicius about Leo the Armenian, who was at that time reigning in Greece 
-—--as to whether he would trouble the Church of God with the icono- 
clastic heresy. The saint straightway said that Leo would soon die. 
And this indeed took place, for Michael, known as Valvos or the Trali- 
an, slew Leo the Armenian and ascended the throne after him. 


In his old age, Joannicius was wont to go about with a staff. One day, 
when he was following a narrow path through the mountains, his staff 
accidentally fell from his hand and was lost, for it dropped into a 
great defile from which it was impossible to recover it. The saint, 
lamenting the loss of his staff, fell to his knees, praying earnestly 
to the Lord, and the staff, borne aloft on the air then by some invi- 
sible power, returned to the hand of the saint. 


Another time, when he was traversing the wilderness, the blessed one 
chanced upon a certain empty cave, in which demons had made their a- 
bode. This cave, however, pleased the saint well, and he halted his 
journey to dwell therein for a time. But the demons, unable to bear 
his presence, rose up against him in visible form and caused him di- 
verse discomforts, hoping to frighten him and drive him away. They 
screamed at him, gnashed their teeth, laughed at him, threatened him, 
ran to and fro, fell upon him and, to all appearances, caused the 
whole cave to shake. But the holy one, as Apostle Paul says, stood 
fast, as it were on a day of battle, arrayed in the breastplate of 
righteousness and with the shield of faith, and was not in the least 
daunted by the assaults of the enemy. And the demons cried out: ‘Art 
thou come hither to torment us before the time?' and, lacking the might 
to vanquish the invincible one, they fled from before him, conqured by 
him themselves. 


At that time the daughter of a certain nobleman, a maiden whose faith 
was sincere, lay paralyzed upon her bed and suffered greatly. When 

they carried her to the saint, he straightway went forth to meet her 
and, taking pity on her because of her piety, since she venerated the 
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holy icons even though she dwelt in the midst of a multitude of icono- 
clasts, he healed her of her illness with prayer and the sign of the 
Cross. It chanced that there was present the brother-in-law of the 
saint, the husband of his sister; he was infected with the iconoclas-— 
tic heresy, and the saint had long striven to prevail upon him to re- 
cognize the narrow path of the true Faith and render fitting honor to 
the holy icons. But when he found himself unable to make any impress— 
ion upon him with his instruction (in that the poor man remained, like 
pharaoh, in his stubbornness), the blessed one, pucting aside all 
thought of their cluse blood relation, besought God to strike the ico- 
noclast blind in his bodily eyes if he had not spiritual eyes. And 
thus did it come to pass: the saint's brother-in-law became blind and 
underwent a punishment which corresponded to his impiety. 


It was this great father's custom to descend from the mountain to meet 
everyone who, moved by reports of his deeds, came to visit him. This 
he did so as not to cause his visitors any difficulty, for the ascent 
of the mountain was onerous and difficult. One day there came to him 
two bishops, those of Chalcedon and Nicaea, and with them Peter and 
Theodore the Studites, together with Joseph and Clement. The blessed 
one, descending the mountain, met them and greeted them with love. 
After the customary prayer, when they proceeded to spiritually profit- 
able conversation, the blessed one said to one of his visitors, namely 
Joseph: 'Be not troubled, brother Joseph, but thou mist prepare thy- 
self for thy deparcure.' The venerable one's words were not then un- 
derstood. But when eighteen days had passed after this meecing and 
Joseph had passed on to another life, they understood the words of the 
blessed Joannicius, and comprehended chat in his clairvoyance words he 
had prophesied the death of Joseph and had foretold him of it, command- 
ing him to prepare for his departure. 


In the fifth year of the reign of Michael, fourteen years afrer che 
death of Emperor Nicephorus, when many eminent nobles and warriors 
captured by the Bulgars who had conquered the Greeks languished in 
bondage and prison, the venerable one took thought concerning those 
captives and felt a particular sympsthy for thein in his heart, for he 
had heard that they were in the most pitiable state, incarcerated in 

a foetid and noisome dungeon, loaded down with chains, and that thev 
would sooner have prefered death to a life concinuing under such cir- 
cumstances. Out of sympathy for them, Joannicius forsook his eremeti- 
cal and hesychastic life and went to the land of the Bulgars zo loose 
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the bonds of those bound and to free the captives. Arriving at the 
city in which the Greeks were imprisoned in bonds, he approached the 
prison unnoticed, so that the soldiers who kept watch over the gates 
of the prison did not see him. He made the sign of the Cross over the 
gates, and straightway the prison opened. Entering, the venerable one 
loosed everyone from the chains with the sign of the Cross and com-— 
manded them to follow him. All this prisoners left their cells, and 
those on guard did not notice anything unusual. The saint, having 
freed the Greeks from bondage and prison, just as Christ freed the 
souls of the righteous from hell, like a new Moses led them through- 
out the night with a beacon of wondrous light and guided them to the 
borders of the Byzantine Empire. On the way, he instructed them not 
to be an obstinate generation which grieved God, as their fathers had 
been, but to trust in Him and not to forget His benefactions and won- 
ders. And when he bagan to bid them farewell, they all fell at his 
feet, entreating him to tell them his name, saying: 'Tell us who thou 
art, O man of God!' The venerable one did not reveal his name, but 
commanded them further to render thanks unto God alone; then he again 
returned to his peaceful solitude. 


One day, the venerable one was seated in a boat and sailing to the 
Monastery of St. Theophanes, which was located in Sigriana, intending 
to pray there. On the return journey therefrom, when he put in by the 
island of Thasos, the inhabitants of that island, both monks and lay- 
men, hearing of the arrival of Joannicius, went to him and besought 
the blessed one to expel from their island the serpents which at that 
time had multiplied exceedingly in that place. The holy one, atten- 
tive to their petitions, sent up his heartfelt supplications to God, 
and straightway all the serpents of the island, gathering together, 
cast themselves into the depths of the sea, and thenceforth no ser- 
pents have been found on that island. But the venerable one departed 
thence to another solitary place. With him at that time was Daniel, 
the abbot of a monastery situated on the island of Thasos. The saint 
predicted the speedy repose of the monk Euthymius, the brother of Dan- 
iel, saying: 'Prepare thyself, brother Euthymius, for thou shalt soon 
finish thy course to the heights.' 


Thereafter, the venerable one entered into a certain small cave, in- 
tending to rest there, and he found a demon dwelling therein, which 
was more dreadful than those he had previously encountered. Despite 
this, Joannicius and Daniel remained in that cave. But the demon, 
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displeased with their presence, appeared co them as a black and dread- 
ful thing, and fell upon them with wrath, wishing to drive chem from 
the cave. Yet, trusting in the Lord, they remained there without 
fear. Finally, the ancient murderer of man, casting himseif at them, 
caught Daniel by the feet, and delivered such a blow to Joannicius' 
side that he could not utter a word for a space of seven days; yer he 
himself fled from the cave, for he was unable to abide in the same 
space as the favorites of God. Then the venerable Joannicius again 
returned to Mount Trikhalix and foretold his impending death to a cer- 
tain monk named Isaacius, who was negligent over his salvation; fur- 
thermore, Joannicius, with prayer and the sign of the Cross, drove 

out of the vineyard worms which were causing great devastation. 


Once a certain elderly woman, the abbess of the Cluvosa Convent, came 
with her daughter, to ask for his prayers. And he, taking up the 
staff which the mother held in her hand, placed it in the hand of her 
daughter. The mother was offended, and said: 'Father, I need the 
staff to support my weak body because of my profound old age.' But 
1e, saying not a word in reply, foretold the future by his conduct; 
for a short time thereafter, that old woman reposed, and her daughter 
yas elected to be superior in her place. Afcrer this, the blessed one 
left that place with his disciple Eustratius and went to another moun- 
-ain which was a very wild and impassible place cailed Karax. Living 
-here for a time, he entered the mountains of the Monastery of Anci- 
jion and, having constructed there a small cell, he lived in communion 
vith God. He wrought many wonder there, healed the sick, set aright 
the speech of those who stuttered, rendered the wrachful and angry 
neek, converted heretics to Orthodoxy from their error, prediczed for 
many their impending deaths, and more, for he was full of the grace of 
the Holy Spirit Who dwelt within him. 


[This venerable one attained such a degree of exalced spiritual life, 
-hat not everyone was accounted worthy of seeing him, and many who de- 
sired to see him, when chey arrived at his ceil, could not. And when 
“hey departed, the humble father told his disciple: 'Brother Eustracz- 
ius, it is through thy prayers that I became invisible to those who 
came.' Once, when the Church of Sc. John the Baptist was being buili 
yn that mountain, the design of which St. Joannicius had planned, cer- 
cain monastic brethren came from afar, wishing to look upon the radi- 
unt countenance of the favorite of God. Arriving az the conscruccion 
sice, they sat down there, awaiting the arrival of the venerable fa- 
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ther whom they desired to see. And che venerable Joannicius arrived 
there himself, to see whether the Church was being bui!z according to 
his plan; he stood right before the eyes of those brethren who had 
come to see him, gazing at the construction, but their eyes were not 
able to see him. Remaining in their midsc for a considerable time, he 
returned to his cell, not having revealed himself to those who had 
come and awaited his arrival with patience. One of the monks, named 
John, who lived near him, learning of those who had arrived, said to 
him: 'Father, it is not seemly to dismiss in sorrow brethren who have 
undertaken such a lengthy journey for thy sake, without letting chem 
behold thy face; this grieveth and troubleth my heart.' And the saint, 
praising the labors and diligence of chose brethren, began to pray for 
them, and after he had finished, he turned to John and said: ‘Brother, 
we have not our own will, but God doeth what is pleasing to Him. It 
it were pleasing to God that the brethren who have arrived should see 
me, then they would behold me even if I were to hide myself from them; 
whereas I, without hiding myself, stood before them in plain sight 

for quite a long time; and if they did not behold me, it means that 
such was the pleasure of God.' 


Another time, when certain brethren came to the venerable one and sat 
down before his cell, conversing amongst themselves, a large and fear- 
some she-bear appeared unexpectedly, bearing down upon them from a 
nearby field. Seeing her, they were sore afraid. But the saint said 
to them: 'The Lord hath given unto us His servants authority to trample 
down the lion and the adder, which are the most dreadful of all wild 
beasts; and will ye then fear a she-bear?' Then he commanded chem co 
cast a piece of bread to her, which she caught up, and then departed 
into the wilderness. 


The venerable Joannicius was so spiritual and had such penetrating 
spiritual eyes that he could see even the spirits of heaven and the 
souls of the righteous. Thus, one day when standing in prayer, he be- 
held the soul of a certain Archimandrite Peter, which the angels were 
bearing in glory to the heavenes, surrounded with an effulgence of in- 
describable radiance; and he spoke of this to his disciples for their 
edification. 


When Theophilus the Iconoclast reigned over the Greeks, he sent two 
nobles to the venerable Joannicius to ask him whether he venerated the 
image of Christ. When these envoys came to the saint, he opened his 
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divinely-inspired lips and, as he began to speak in the power of the 
wisdom bestowed upon him from on high, those men were put to shame, 
unable to say anything in reply to him. God Himself spoke through him, 
Who says in the Gospel to His disciples: 'Take no thought before what 
ye shall speak, for I will.give you a mouth and wisdom' (Mk 13:11; Lk 
21:15). Clearly demonstrating that one ought to render fitting honcr 
to the holy icons, he converted them to the true path, and they, re- 
nouncing the iconoclastic heresy, worshipped the image of Christ. 


One day, Abbot Eustratius of the Monastery of Augara asked the venera- 
ble Joannicius: ‘Father, how long will che holy icons be trampled un- 
derfoot; how long will it be before they are returned to the churches; 
how.long will the persecutors grow in number; how long will the savage 
beasts lay waste to the flock of Christ?' The venerable Joannicius 
replied: 'Wait a while, my brother, and thou shalt see the working of 
the power of God, for a certain Methodius shall take the government 

of the Church into his hands. Under the influence of the Spirit of 
God, he shall set it in order, extirpate heresies, confirm the Church 
with Orthodox pronouncements on the Faith, restore tranquillity and 
oneness of mind; and the right hand of the Mosc High shall cast down 


his opponents.' 
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This prophecy of Joannicius was soon fulfilled, for a short time iater 
Emperor Theophilus the Iconoclast died, and his son Michnaei ascended 
the throne, during whose minority the governing of the Empire lay in 
the hands of his mother Theodora; and Methodius was appointed patri- 
arch. The holy Methodius returtied the sacred icons to the Churches, 
established Orchodoxy, calmed all disputes and disturbances. and puc 
an end to the commotion. And when some time iater the cevil again 
raised up pecple who troubled and rent che Church of Christ asunder, 
the venerable Joannicius came to the aid of che blessed Methodius who 
was doing battle with the heretics with the power of the word of God. 
Both in person and with epistles, Joannicius defended Orchodoxy, and 
once more returned to the Church those whe had fallen away ~hereofrom, 
and the holy Methodius, who many cimes kecame compierely exhausted 

in his battle with the -heretics, the venerable one strengthened and 
made steadfast with his lecters. Once when, during che reading ot 

one of Joannicius' epistles at a councii, the herecics began co mock 
the blessed one and blaspheme againsc him, the venerable one, learning 
of chis through the Spirit of God, suddenly appeared at the council 
and began to speak of God and the Divine, so thac ail marvelied ac his 
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wisdom and understanding. And the words of his divinely eloquent lips 
were not without effect; for, jusc as took place ac the Gouncil of Je- 
rusalem during the speech of che Apostle Pecer, so then, those who 
listened to the venerable Joannicius were profoundly moved, accepzed 
his words with love, and returned to the true Faith. Thus was che ve- 
nerable one concerned for the peace of the Church and che saivacion 

of men's souls; and through his concern and prayers the heresy was 
quickly put down, and peace returned to che Church. But the devil 

who troubles the Church fled in shame, fcr he feared Joannicius and 
fled ac the sound of his prayers, as wax melts in the presence of fire. 


It happened that there took place in the venerable one's monastery the 
consecration of a chapel which had been erected by the saint. When 
all the brethren had come together, but before the saint arrived, there 
suddenly appeared a whole legion of demons who descended the hill, ad- 
vancing, as it were, upon the assembled people. All were sore afraid, 
not knowing what to do; but the saint, although he was not with chem, 
beheld in spirit what was taking place and, straightway applying him- 
self to prayer and raising his hands on high, he began to petition 
God; and his supplication, like arrows, wounded the legion of demons 
and put them to flight. The brethren, seeing how the demons were 
fleeing, wounded and struck down, as it were, put fear aside and ce- 
lebrated their feast with joy. 


Ac that time the Moslems were warring with the Greeks, and, defeacing 
the Greek forces, dragged many off into captivity in chains. A certain 
eminent Greek, whose young kinsman had been taken captive, besoughc 

the venerable Joannicius to save his relative from slavery, as once 

he had saved the Greeks who were held captive by the Bulgars. And 

the venerable one, being compassionate, went to the territory held by 
the Moslems and, entering the prison, freed not only that youth, but 
also the other Greeks held in bondage with him, while the guard saw 
nothing, in that the gates opened of their own accord before the saint 
and the fetters fell off by themselves. And when they were on cheir 
way back cto the Byzantine Empire, savage dogs fell upon them in hordes, 
but the holy one struck them blind so that the fugitives might pass 
through their midst unharmed. 


On the same mountain where the saint was wont to fast, there lived not 
far from him a certain monk named Epiphanius, renowned for his asceti- 


cism. The devil, however, stirred up within him a jealousy of Joanni- 
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cius, and he began to feel enmity for the blessed one, envying the 
glory with which Joannicius was glorified by God Who said: 'I will 
glorify them that glorify me' (I Kgs 2:30). In his hatred, Epiphanius 
considered how to destroy Joannicius, who was innocent and pure of 
heart, and he set fire to the brushwood which grew in abundance on the 
mountain where the venerable one was struggling, so that Joannicius 
might perish with his cell in a conflagration. But God, Who saved the 
youths in Babylon from a fire, preserved His favored one, the venera- 
ble Joannicius, unharmed. And the blessed one, perceiving the malice 
of his enemy, was not angered against him, and was not even embittered, 
but, desirous that good triumph over evil, and that guilelessness o- 
vercome enmity, he went with humility to Epiphanius, asked the reason 
for his wrath, and besought his forgiveness. But when that man in his 
rage struck the saint in the stomach with a staff with a sharp metal 
point, seeking to run him through, the Lord, Who 'will not permit the 
rod of sinners to be upon the lot of the righteous'(Ps 124:3), pre- 
served the saint unharmed by the blow. This was that temptation which 
had been foretold to the blessed one by the two above-mentioned her- 
mits, who gave him his hairshirt and said while so doing: ‘At the end 
of thy life, thou shalt be subjected to temptation by malicious men, 
but the bitter consequences of this temptation shall fall upon the head 
of thine enemy, but thou shalt not suffer any harm.' 


When he had reached a profound old age, our venerable father Joannici- 
us, who was by then exhausted in body because of his many labors and 
struggles, went to the Monastery of Antidion and, having constructed 
there a little cell, dwelt therein; and if at any time he chanced to 
leave his cell, even while walking along a well-travelled path he would 
remain invisible to those he did not wish to meet. 


In the fifth year of the reign of Michael, Patriarch Methodius, who 
was later to be numbered among the choir of the saints, foreseeing the 
approach of Joannicius' departure to the Lord, went to him with his 
clergy, entreating his final blessing and prayers. And the venerable 
Joannicius, having spoken for a considerable time with the holy Me- 
thodius and instructed those who had come with him in the Orthodox 
Faith, foretold to Methodius that soon after his own death, he would 
pass on from this transitory life to that which is eternal. Then, 
having prayed and given each other a final kiss, they parted; the pat-— 
riarch returned to the capitol, and the venerable father remained in 
his cell, preparing for his repose with prayer. On the third day af- 
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ter the patriarch's departure, our venerable and God-bearing father 
Joannicius departed to the Lord, on the fourth day of November, having 
Lived to the ninety-fourth year of his life. And in che eightn month 
after his repose, the most holy Patriarch Methodius also departed this 
life, on the fourteenth day of June. Thus was the prophecy of the ve- 
nerable Joannicius fulfilled, which he declared to the patriarch, that 
he would quickly follow him in leaving this life for that which is e- 
ternal. And when our venerable father Joannicius died, the monks then 
living on Mount Olympus beheld a pillar of fire which reached from 
earth to heaven, before which angels were walking, opening the gates 
of Paradise to him, and escorting him to the blessedness of Heaven. 
Thus did the monks know that the venerable Joannicius, having finished 
the course of his life, had passed on to rest on High. 


The venerable one wrought many miracles, not only during his life, but 
after his repose as well, for many of the sick, touching his holy re- 
lics, received their health again, and others were delivered from de- 
mons, paralytics rose from their beds, and everyone, no matter what 
illness afflicted him, recovered immediately if he bowed down before 
his shrine. Thus did God glorify His favored one both during his life 
and after his death. Through his supplications, may the Lord show 
forth His mercy even upon us, and may He heal us of our diseases, spi- 
ritual and bodily, for the greater glory of His holy name. Amen. 


[Translated from: "The Lives of the Saints, in the Russian Language, as Set Forth in the Menology of St. 


Dimitri of Rostov", November Volume, Moscow: Synodal Press, 1902, pp. 54-75. Translation by Isaac E. 
Lambertson. ALL RIGHTS RESERVED. ] 
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FROM THE EDITOR'S DESK 


Apologies for those center sheets in the last edition! They were the 
result of an experiment in the use of the press for a full-size 14x17 
sheet..-which will cut press time and plate costs in half. They also 
revealed clearly the necessity for some long-suspected repairs on the 
press, which we pray will be satisfactorily completed before this is- 
sue is printed...if not, back to the tool-bench and work for better 
results in the future! 


The press is not, however, the chief worry of the moment...the gene- 
rator which powers it (and the camera) has been out of service since 
our extreme cold weather, and the cause has not yet been found. Des- 
pite its sturdiness, the extreme difficulty of getting parts for a 
40-year-old piece of equipment has made painfully apparent the folly 
of trying to continue to function with it alone as a power source--— 
and so a commitment has been made to purchase an alternate generator 
(which has some added advantages—--220V power when needed; mobility, 
as it is trailer-mounted; and propane fueling...cleaner and longer en- 
gine life) at a cost of $640. No funds are available, and as matters 
now stand the money will have to be borrowed from the bank at the cur- 
rent ruinous interest rates...so its cost will rapidly escalate until 
funds can be found to pay off the loan. Any angels? 


Returns from the recent mailing asking for support for the publication 
of the "Spiritual Portrait of St. John of Kronstadt"! and the 'Pictor- 
ial Introduction to the Orthodox Faith" have been coming in steadily, 
and are encouraging...even though as yet insufficient to procure the 
necessary materials. But the projects go ahead, by the grace of God, 
and we still expect to get both out this spring. A coupie of unsoli- 
cited advance purchases of the reprinted "Letters from a Convert" 
have also been received, although no price has yet been set (and can- 
not be set, pending a decision as to the manner of reprinting)---any 
others who may wish to heip underwrite the projecc wiil be happily 
heard from! 


LAST-MINUTE (ON THE LAYOUT-TABLE) NOTE: The "'Lette>s from a Convert" 
(LIVING ORTHODOXY, Vol. III Nos. 3, 4 &6) will be reprinted in the im- 
mediate future, after revision and typesetting for justified margins, 
in the same format as THE SACRAMENTAL LIFE. Prepublication orders will 
be accepted at $2.50/copy ppd. until 31 March (NS) only. 
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AGAPE COMMUNITY NOTES 


We trust that the Nativity and Theophany feasts were as joyful and 
spiricually refreshing for our many friends as they were for us here. 
We regret that it was not possible to send personal greetings to each 
of you, but trust that you will understand the difficulty of this and 
know that you were especially in our prayers during those joyful days. 
Despite the extreme cold which marked the days between the feasts, we 
were blessed with beautiful weather for both...including an almost 
warm day for the Great Blessing of the Waters at the Baptistry on the 
Theophany. In contrast to some past years, Agape was a quiet and se- 
cluded place for both feasts...a source of delight in itself, much as 
we enjoy our visitors. 


But is has not really been so quiet...amongst others, we had with us 
for a week between the feasts a family of ten searching a place to 
live in increased commitment to Our Lord. They were not, however, at 
present prepared to take the step of committing themselves to the 

true Orthodox Faith, and so went on in their search. Close behind 
them came another welcome visitor...one brought this way as a result 
of his reading the "The Sacramental Life", and who has gone on as well 
--ebut most likely to continue his journey into Holy Orthodoxy. Glory 
be to God! 


Despite the extreme cold, we have fared well——-much better, it would 
seem, than many of our brethren in more 'civilized' places. It seems 
that every day's news, every phone call or letter, brings more news 
of broken pipes, power outages, difficulty of every sort. With no 
power to go out (for the house that it...the big generator which po- 
wers the press has been disfunctional since our subzero seige, and the 
source of the trouble has yet to be found), a very simple plumbing 
system, which gave little trouble (except for the routine freezeup of 
the long line to the horses' water-trough....lots of bucket-coting!), 
and a very reliable wood stove for which plenty of wood was on hand, 
we were quite snug through the cold and tue heavy snow which followed 
it immediately....more so, in fact, than we have been in any previous 
winter. Perhaps we are just learning to live with it better. 


Disaster passed us by narrowly, however, when in a heavy rainstorm one 
night one of the beehives overturned (trouble later traced to an un-— 


noticed dry-rotted hive-stand board)...to our great consternation upon 
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discovering it the next morning...the more so as it was the colony 
which had produced about half of last year's beuntiful honey-crop. 
But the angel which oversees ecclesiastical beehives was on duty for 
more than just that night, and the collapse occured on perhaps the 
only night in the last month or more when the colony could have sur- 
vived such a mishap—-the temperature never went below 50° (the low 
est temperature at which bees can be expected to survive outside of 
their cluster) and came up the next day to a reasonable warmth...high 
enough that when they hive was set to rights they buzzed furiously, 
although harmlessly, around the operation. Unly time will teil whe- 
ther the queen survivied the incident (no need to add trauma to trau- 
ma), but to all appearances all is weli. 


As this issue goes to press, Matushka and the children are paying a 
customary winter visit to family in Alabama, and Father Gregory holds 
down the fort alone...at once enjoying the opportunity to get much 
more press work done than would otherwise be possible, and eagerly 
looking forward to joining them there briefly hefcre returning home 
—--the place seems very empty! 


With some regret we parted earlier this winner with Carel, 
first foal (but to a good home with daughter Lord and her fa 

but now look forward to che iate summer birthing of a second fval. 
For those who have made his atquantance, mule Nicky is fari 

spunky as ever. Both Nicky and Molly have proven to be sais more 
easily managed since Carmel'’s deparcture....he seems to have been che 
chief mischief-maker and finder of weak spots in the fence' 


While winter has treated us well, not so with the road..-while it is 
still easily traversed by car by those familiar with beck-road driv— 
ing, 'city folk' who may happen this way would be weli advised to 
check with us before tackling it...very difficulc to de anyching with 
it until it is thawed and dry. 


Much time spent lately in mechanical work...gererator, press (see the 
"Editor's Desk'), car, truck, chainsaw--~it seems as if everything 
needed work at once...and so the press building (and often the office 
which is easily heated even in extremely cola westher} has been tra 
formed into a mechanical workshop....-much cleanup co be dore before 
this issue can be printed! 
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ST. HIPPOLYTUS, BISHOP AND MARTYR: 
ON THE END OF THE WORLD, AND ON ANTICHRIST, 
AND ON THE SECOND COMING OF OUR LORD JESUS CHRIST 


St. Hippolytus was a third century bishop of Rome. Although this work is included by the Feerdman's 
edition of the Fathers among the ‘dubious and spurious pieces! it must be borne in mind that such judge- 
ments are conditioned by Protestant biases , and should be received accordingly. Lue to the great 
length of the treatise, we provide here selections, rather than the entire work (omissions indicated 

by parenthesized (...)), and the work will be serialized through several issues of LIVING ORTHODOXY. 


Since, then, the blessed prophets have been eyes to us, setting forth 
for our good the clear declaration of secret things, both through 

life and through declaration, and through inspiration of the Holy 
Spirit, and discoursing, too, of things not yet come to pass——-in 

this way, also, to all generations they have pictured forth the grand- 
est subjects for contemplation and for action. (...) They indicated 
the day of the consummation to us, and signified beforehand the day 

of the apostate that is to appear and deceive men at the last times, 
and the beginning and end of his kingdom, and the advent of the Judge, 
and the life of the righteous, and the punishment of the sinners, in 
order that we all, bearing these things in mind day by day and hour 

by hour, as children of the Church, might know that 'not one jot nor 
one tittle of these things shall fail' (Matt 5:18), as the Savior's 
own word announced. Let all of you then, of necessity, open your 
hearts and the ears of your soul, and receive the word which we are 
about to speak. (...) 


Since these, then, have also shown beforehand things not yet come to 
pass, and have declared the devices and deceits of wicked men, who 
are destined to be made manifest, come and let us bring forth Isaiah 
as our first witness, inasmuch as he instructs us in the times of the 
consummation. What, then, does he say? 'Your country is desolate, 
your cities are burned with fire; your land, strangers devour it in 
your presence; the daughter of Zion shall be but as a coctage in a 
vineyard, and as a lodge in a garden of cucumbers, as a beseiged ci- 
ty' (Isa. 1:7). You see, beloved, the prophet's illumination, where- 
by he announced that time so many generations before. For it is not 
of the Jews that he spake this word of old, nor of the city of Zion, 
but of the Church. For all the prophets have declared Zion to be the 
bride brought from the nations. 
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d of what sort 


But lec us direct our disCuurse to 2 second witness. An 
y: ‘in those 


is this one? Listen co Hosea, as he speaks tinus grand! 

days the Lord shall bring on a burning wince from the desett against 
them, and shall make their veins dry, and shall make their springs de- 
solate; and ali their good!y vessels shal} be spoiled. Because they 
rose up against God, they shall fail by the sword, and their women 
with child shall be ripped up' (Hos. 13:15). And what else is this 
burning wind from the East, than the Antichrist that is to destroy 
and dry up the veins of the waters and the fruits of the trees in his 
times, because men set their hearts on his works? For which reason 
shall he indeed destroy them, and they shall serve him in his pollu- 
tion. 
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Mark the agreement of prophet with prophet: (...) for Amos prophesied 
of the same things in a manner quite in accordance: ‘Thus saith the 
Lord, Forasmuch therefore as ye have beaten the poor with the fist, 
and taken choice gifts from him: ye have built houses but ye shall not 
dwell in them: ye have planted pleasant vineyards, but ye shall not 
drink wine of them. For I know your manifold transgressions, in 
trampling justice beneath your foot, and taking a bribe, and turning 
aside the poor in the gate from their right. Therefore the prudent 
shall keep silence in that time, for it is an evil time" (Amos 5:11- 
13). Learn, beloved, the wickedness of the men of that time, how 

they spoil houses and fields, and take even justice from the just; 

for when these things come to pass, ye may know that it is the end. 
For this reason art thou instructed in the wisdom of the prophet, and 
the revelation that is to be in those days. And all the prophets, as 
we have already said, have clearly signified the things that are to 
come to pass in the last times, just as they also have declared things 


of old. 


(..-And Micah tells us:) 'Thus saith the Lord concerning the prophets 
that make my people err, that bite with their teeth, and cry to him, 
Peace; and if it was not put into their mouth, they prepared war a- 
gainst him. Therefore night shall be unto you, that ye shall not have 
a vision; and it shall be dark unto you, that ye shall not divine; and 
the sun shall not go down over the prophets, and the day shall be dark 
over them. And the seers shall be ashamed, and the diviners confound- 
ed' (Mic. 3:5-7). These things we. have recounted beforehand, in or- 
der that ye may know the pain that is to be in the last times, and 

the perturbation, and the manner of life of all men toward each other, 
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and their envy and hate and strife, and the negligence of the shep-— 
herds toward the sheep, and the unruly disposition of the people to- 
ward the priests. 


Wherefore all shall walk after their own will. And the children will 
lay hands on their parents. The wife will give up her own husband to 
death, and the husband will being his own wife to judgement like a 
criminal. Masters will lord it over their servants savagely, and the 
servants will assume an unruly demeanor toward their masters. None 
will reverence the grey hairs of the elderly, and none will have pity 
upon the comeliness of the youthful. The temples of God will be like 
houses, and there will be overturnings of the churches everywhere. 
The Scriptures will be despised, and everywhere they will sing the 
songs of the adversary. Fornications and adulteries and perjuries 
will fill the land; sorceries and incantations and divinations will 
follow after these with all force and zeal. And, on the whole, from 
among those who profess to be Christians will rise up then false pro- 
phets, false apostles, impostors, mischief-makers, evil-doers, liars 
against each other, adulterers, fornicators, robbers, grasping, per-— 
jured, mendacious, hating each other. The shepherds will be like 
wolves; the priests will embrace falsehood; the monks will lust after 
the things of the world; the rich will assume hardness of heart; the 
rulers will not help the poor; the powerful will cast off all pity; 
the judges will remove justice from the just, and, blinded with bribes, 
they will call in unrighteousness. 


And what am I to say with respect to men, when the very elements them- 
selves will disown their order? There will be earthquakes in every 
city, and plagues in every country; and monstrous thunderings and 
frightful lightenings will burn up both houses and fields. Storms of 
winds will disturb both sea and land excessively; and there will be 
unfruitfulness on the earth, and a roaring in the sea, and an intoler- 
able agitation on account of souls and the destruction of men. There 
will be signs in the sun, and signs in the moon, deflections in the 
stars, distresses of nations, intemperance in the atmosphere, dis-— 
charges of hail on the face of the earth, winters of excessive sever-— 
ity, unseasonable frosts, inexorable scorching winds, unexpected thun- 
derings, unlooked-for conflagrations; and, in general, lamentation and 
mourning in the whole earth, without consolation. For, 'because ini- 
quity shall abound, the love of many shall wax cold' (Matt 24:12). 

By reason of the agitation and confusion of all of these, the Lord of 
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the universe cries in the Gospel, saying, 'Take heed that ye be not 
deceived: for many shall come in my name, saying, I am Christ, and the 
cime draweth near: go ye not therefore after them. But when ye shall 
hear of wars and commotions, be noc terrified: for these things must 
first come to pass, but the end is not yet by and by' (Lk 21:8f). Lec 
us observe the word of the Savior, how He always admonished us with 

a view to our security: 'Take heed that ye be noc deceived: for many 
shali come in my name, saying, I amChrist.' 


Now after He was taken up again to the Father there arose some, say- 
ing, 'l am Christ,' like Simon Magus and the rest.... Wherefore also 
in the last day of the consummation, it must needs be that false 
Christs will arise again, saying ‘1! am Christ,‘ and they will deceive 
many. And multitudes of men will run even from the east unto the 
west, and from the north even to the sea, saying, Where is Christ 
here? where is Christ there? But being possessed of a vain conceit 
and failing to read the Scriptures carefully, and not being of an up- 
right mind, they will seek for a name which they shall be unable to 
find. For these things must first be; and thus the son of perdition 
---that is to say, the devil——-must be seen. 


And the Apostles, who speak of God in establishing the truth of the 
advent of the Lord Jesus Christ, have cach of them indicated the ap~ 
pearing of these abominable and ruin-working men, and have openly an- 
nounced their lawless deeds. First of all Perer the rock of the 
faith, whom Christ our Go calted blessed, che teacher of the Church, 
the first disciple, he who has the keys of the kingdcii. bas instructed 
us to this effect: 'Know this, children, that there shalt come in the 
last days scoffers, waiking after their own lusts. And Lhere shall 

be false teachers among you, who privily shall bring in dannabie he- 
resies' (II Pet 3:3, 2:1). After him, John the theologian. and the 
beloved of Christ, in harmony with him cries, ‘the children of the de- 
vil are manifest; and even now there are many antichrists; but go not 
after them (I Jn 3:10, 2:18; Lk 21:8). Believe nor every spirit, be- 
cause many false prophets are gone out into the world’ (1 Jn 4:1). 

And then Jude, the brother of James, speaks in like manner: ‘In the 
last times there shall be mockers, walking after their own ungodly 
lusts. There be they who, without fear, feed themselves‘ (Jude i&f) 
You have observed the concord of the theologians and aposties, and 

the harmony of their doctrine. 
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Finally, hear Paul as he speaks boldly, and mark how clearly he dis— 
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covers these: 'Beware of evil workers, beware of the concision (Phil 
3:2). Beware lest any man spoil you through philosophy and vain de- 
ceit (Col 2:8). See that ye walk circumspectly, because the days are 
evil' (Eph 5:15f). In fine, then, what man shall have any excuse who 
hears these things in the Church from prophets and apostles, and from 
the Lord Himself, and yet will give no heed to the care of his soul, 
and to the time of the consummation, and to that approaching hour when 
we shall have to stand at the judgement-seat of Christ? 


But having now done with this account of the consummation, we shall 
turn our exposition to those matters which fall to be stated by us 
next in order. (...) For what saith the prophet (Daniel)? He presig- 
nified the matter clearly to Nabuchodonosor in the following terms: 
"Thou, o king, sawest, and behold a great image standing before thee, 
whose head was of gold, its arms and shoulders of silver, its belly 
and thighs of brass, its feet part of iron and part of clay. Thou 
sawest till that a stone was cut out without hand; and it smote the 
image on its feet, which were part of iron and part of clay, and broke 
them to pieces. Then was the clay and the iron and the brass and the 
silver and the gold broken to pieces together, and became like the 
chaff of the summer threshing-floor; and the stone that smote the im- 
age became a great mountain, and filled the whole earth' (Dan 2:31-5). 


Wherefore, bringing the visions of Daniel into conjunction with these, 
we shali make one narrative of the two, and show how true and consis- 
tent were the things seen in vision by the prophet with those which 
Nabuchodonosor saw beforehand. For the prophet speaks thus: 'I Dani- 
el saw, and behold, the four winds of the heaven strove upon the 
great sea. And four great beasts came up from the sea, diverse from 
one another. The first was like a lioness, and had eagle's wings: 

I beheld till the wings thereof were plucked, and it was lifted up 
from the earth, and made stand upon the feet as a man, and a man's 
heart was given it. And behold, a second beast, like to a bear, and 
it raised up itself on one side, and it had three ribs in the mouth 
of it between the teeth of it: and they said thus unto it, Arise, de- 
vour much flesh. And this I beheld, and lo! a third beast, like a 
leopard, which had upon the back of it four wings of a fowl: and the 
beast had also four heads. After this I saw, and behold a fourth 
beast, dreadful and terrible, and strong exceedingly; its great iron 
teeth and its claws of brass devoured and brake in pieces, and it 
stamped the residue with the feet of it; and it was diverse exceeding 
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ly {rom ail the beasts that were befere it; and it had ten horns. I 
considered its horns, and behoid there came up among them a iiccle 
horn. and before it there were three of the first horns plucked up dy 
the roots: and behold, in chis horn were eyes like che eyes of a man, 
and a.mouth speaking great things’ (Dan 7:2-8). 


Now, since these things which are thus spoken mysctically by che pro- 
phet seem to all to be hard to understand, we shail concel none of 
them from those who are possessed of a sound mind. By mentioning the 
first beast, namely the lioness that comes up out of the sea, Daniel 
means the kingdom of the Babylonians which was sec up in the world; 
and that same is also the ‘golden head! of this image. And by speak— 
ing of its ‘wings like an eagle', he shows that King Nabuchodonosor 
was elevated and exalted himself against God. Then he says that its 
‘wings were plucked out,' and means by this that his glory was sub- 
verted: for he was driven from his kingdom. And in stating that ‘a 
man's heart was given it, and it was made to stand upon the feet like 
a man,' he means that he repented, and acknowledged that he was. him- 
self but a man, and gave the glory to God. Lo, I have thus unfolded 
the similitude of the first beast. 


Then after the lioness, the prophet sees a second beast like a bear, 
which denoted the Persians; for after the Babylonians, the Persians 
had the sovereignty. And in saying, 'I saw three ribs in the mouth 
of it,' he referred to three nations, the Persians, Medes, and Baby- 
lonians, which were also expressed by the silver that came after the 
gold in the image. (..-) Then the third was the leopard, by which 
was meant the Greeks. For after the Persians, Alexander king of the 
Macedonians held the sovereignty, when he had destroyed Darius; and 
this is expressed by the brass in the image. And in speaking of ‘four 
wings of a foul, and four heads in the beast,‘ he showed most clearly 
how the kingdom of Alexander was divided into four parts. For it had 
four heads---namely, the four kings that rose out of it. For on his 
death—-bed, Alexander divided his kingdom into four parts. (...) 


Next he tells us of the fourth beast, 'dreadful and terrible; its 
teeth were of iron, and its claws of brass.' And what is meant by 
these but the kingdom of the Romans, which also is meant by the iron, 
by which it will crush all the seats of empire that were before it, 
and will lord it over the whole earth? After this, then, what is left 
for us to interpret of-all the prophet saw, but the ‘toes of the im- 
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age, in which part was of iron and part of clay, mingled together in 
one'? For by the ten toes of the image he meant figuratively the ten 
kings who sprang out of it, as Daniel also interpreted the matter. 
ror he says, 'I considered the beast, namely the fourth; and behold, 
cen horns after it, among which another horn rose like an offshoot; 
and it will pluck up by the root three of those before it.' And by 
this offshoot horn, none other is signified than the Antichrist that 
is to restore the kingdom of the Jews. And the three horns which are 
to be rooted out by it signify three kings, namely those of Egypt, 
Libya and Ethiopia, whom he will destroy in the array of war; and 
when he has vanquished them all, being a savage tyrant, he will raise 
tribullation and persecuation against the saints, exalting himself 
against them. 


You see how Daniel interpreted to Nabuchodonosor the dominion of the 
kingdoms; you see how he explained the form of the image in all of its 
parts; you have seen how he indicated prophetically the meaning of the 
coming up of the four beasts out of the sea. It remains that we open 
up to you the things done by the Antichrist in particular; and, as far 
as is in our power, declare to you, by means of the Scriptures and the 
prophets, his wandering over the whole earth, and his lawless advent. 


As the Lord Jesus Christ made His own sojourn with us in the flesh 
(which He received) from the holy, immaculate Virgin, and took to Him- 
self the tribe of Judah, and came forth from it, the Scripture de- 
clared His royal lineage in the word of Jacob, when in his benediction 
he addressed himself to his son in these terms: 'Judah, thou art he 
whom thy brethren shall praise: thy hands shall be on the neck of 
thine enemies; thy father's children shall bow down before thee. Ju- 
dah is a lion's whelp; from a sprout, my son, thou art gone up: he 
stooped down, he couched as a lion, and as a lion's whelp: who shall 
rouse him up? A ruler shall not depart from Judah, nor a leader from 
his thighs, until what is in store for him shall come, and he is the 
expectation of the nations' (Gen 49:8ff£). Mark the words of Jacob, 
which were spoken to Judah, and are fulfilled in the Lord. To the 
same effect, moreoever, does the patriarch express himself regarding 
Antichrist. Wherefore, as he prophesied with respect to Judah, so did 
he also with respect to his son Dan. For Judah was his fourth son; 
and Dan, again, was his seventh son. And what, then, did he say of 
him? ‘Let Dan be a serpent sitting by the way, that biteth che horse's 
heel' (Gen 49:17). And what serpent was there but the deceiver from 
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the beginning, he who is named in Genesis, he who deceived Eve, and 
bruised Adam in the heel? 


But seeing now that we must make proof of what is alleged at greater 
length, we shall nor shrink from the task. For it is certain that he 
is destined to spring from the tribe of Dan, and to range himself in 
opposition like a princely tyrant, a terrible judge and accuser, as 
the prophet testifies when he says, 'Dan shall judge his people, as 
one tribe in Israel' (Gen 49:16). But someone may say that this was 
meant of Samson, who sprang from the tribe of Dan, and judged his 
people for twenty years. That, however, was only partiaily made good 
in the case of Samson, but this shali be completely fulfilled in the 
case of Antichrist. For Jeremiah, too, speaks in this manner: 'From 
Dan we shall hear the sound of the sharpness of his horses; at the 
sound of the neighing of his horses, the whole land trembled' (Jer 8: 
16). And again, Moses says, 'Dan is a lion' whelp, and he shall leap 
from Bashan' (Deut 33:22). And that no one may fall into the mistake 
of thinking that this is spoken of the Savior, let him attend co this. 
'Dan,' says he, ‘is a lion's whelp;' and by thus naming the tribe of 
Dan as the one whence the accuser is to spring, he made the matter in 
hand quite clear. For as Christ is born of the tribe of JuGah, so 
Antichrist shall be born of the tribe cf Dan. And as our Lord and 
Savior Jesus the Christ, the Son of God, was spoken of in prophecy as 
a lion on account of his royaityv and glory, in the sare manner aise 
has the Scripture prophetically described the accuser as a lion, on 
account of his tyranny and violence. 


|The treatise continues with detailed comment on the similarities and conirast between the Lord Christ 
and Antichrist. It will be continued in the next issue of LIVING ORTHODOXY. } 


1982 ORTHODOX CONFERENCE 
With the Arch-Episcopal blessings of Metropolitan Phiiaret, and the 
Synod of Bishops, the Orthodox Church of St. John the Russian will 
host the interested faithful at an Orthodox Conference during the week 
of July 19/August 1 through July 25/August 7, 1982. AIl interested 
faithful are asked to put this date on their calendars and to share 
this news with their brothers in Christ. Further announcements and 
pertinent information will be forthcoming in the months ahead. In- 
quiries should be directed to Demetrius Parent or Father Spiridon 
Schneider, The Orthodox Church of St. John the Russian, i2 Mt. Plea- 
sant Street, Ipswich, MA 01938. 
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WESTERN SAINTS AND THE 'FILIOQUE' 


For many Western converts to the Orthodox Church, it is a cause of 
great joy, comfort, and a strengthening of their faith, to discover 
that their new-found Orthodoxy is not, historically speaking, the ex- 
clusive possession of East European and Middle Eastern peoples——- 
Greeks, Russians, Serbs, Bulgars, Romanians and Arabs---but also of 
their own Western ancestors——-English, Irish, French, Spanish, Itali- 
ans and Germans---who lived during the first millenium of Christianity 
before the Western Church fell away from Holy Orthodoxy in 1054. The 
question, therefore, of a menologion of Western saints is of great in- 
terest and importance to them--~as it should be to all Orthodox Chris- 
tians, of whatever nationality, who love to worship God Who is wondrous 
in His Saints, and in Whom is neither Greek nor Jew, neither Eaterner 
nor Westerner. So the further question naturally arises: what should 
be the criteria upon which to base our estimate of who should be in- 


cluded in this menologion. 


The simplest answer to this question would seem to be: all those men 
and women of Western origin who died before 1054 and who were offici- 
ally venerated as Saints before that date, are to be accepted as such 
by the Orthodox Church today. However, this immediately raises a se- 
rious problem. It is well-known that heretical tendencies were pre- 
sent in the West long before the schism of 1054. The filioque [that 
clause which amends the Creed of the Councils of Nicea and Constanti- 
nople to proclaim that the Holy Spirit proceeds from the Father and 
the Son], for example, was officially adopted by the Council of Tole- 
do in Spain in 569, and quickly spread to many parts of the West, be- 
coming part of the Roman Church's Symbol of the Faith in 1009. How 
is it possible to accept as a Saint someone whose confession contained 
an heretical interpolation which has been condemned by the Orthodox 
Church? 


To give our inquiry more specificity, we mustconsider the case of a 
Western Saint who has attracted much attention recently—---Edward the 
Martyr, King of England. St. Edward was unjustly killed on 18 March 
979 at Corfe Castle, Dorset, England. His body was found incorrupt, 
and many miracles were wrought at his tomb; whereupon a Council of the 
English Church officially glorified him in the year 1008. The Eng- 
lish Church first used the filioque at the Council of Hatfield in 680 


(Bede, Ecclesiastical History of the English People, Book IV, Uhapter 
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17), and it is probable chat the filioque was recice:di in Engiish 
churches during Edward's reign. Gan he, then, be officially accepcred 
as a Saint? 


In his letter to Marinus, a priest of Cyprus, St. Maximus che Confes- 
sor wrote that a 'synodicai letter of the present Pope'---chat is, of 
Pope Martin I (649-655), who was tortured for his confession against 
Monotheletism, and who is commemorated on 13 April on Orthodox calen- 
dars—-—-had been challenged by the Church of Constantinople because it 
said that the 'Holy Spirit proceeds also from the Son.' St. Maximus, 
while recognizing that the filioque was wrong and should be removed, 
nevertheless claimed that the Latins 'were far from making the Son the 
cause of the Spirit, for they recognize the Father as the one cause 

of the Spirit: the former by generation, the latter by procession.' 
Maximus then went on to say that the Latins’ use of the filioque was 
an attempt 'to express the Spirit's going forth through the Son' and 
the indivisible unity of their Substance. [Patrologia Graece XCI, 136; 
translated in R. Haugh, Photius and the Carolingians, Nordland, 1975; 


pps 328. | 


Two important principles can be derived from St. Maximus' remarks. 
First, the Orthodox Church has already accepted a Western Saint who 
expressed this heresy in synodical form. And secondly, the heresy 
could be, and was, expressed without heretical intent. This leaves 
open the possibility that the West's use of the filioque before the 
schism was not heretical in intent, although strictly speaking it did 
express a major heresy and encouraged the later, definitely heretical 
understanding of it after the schism (for example, in the system of 
Thomas Aquinas). This would explain why the Orthodox Church waited 
so long after the appearance of the heresy, and even after it had been 
officially anathematized at the Council of Constantinople in 879-80, 
before breaking communion with the West. 


A few years after Sct. Martin's repose on 26 March 668, a 66-year-old 
monk named Theodore, who came from Tarsus in Cilicia and who had been 
educated in Athens, was ordained to the archbishopric of Canterbury 

by Pope Vitalian and sent to Britain. He was 'the first archbishop 
whom the whole English Church obeyed,' [ Bede, Ecel. Hist., IV, 2]. and 
under his guidance the English Church entered the ‘golden age' of her 
history. However, it was Theodore who presided at the above-mentioned 
Council of Hatfield, at which the filioque was introduced. Where did 


Si Oca 


he get this innovation? Undoubtedly from the Roman Church which or- 
dained him. But, as we have seen, the Roman Church did noc use the 
filioque in an heretical sense at that time. It would therefore seem 
illogical to accept the seventh-century Roman Church as Orthodox while 
considering the English Church, which was canonically subject to Rome, 
as heterodox. And if she was Orthodox, and possessed of the Holy Spi- 
rit, who is to say that there were not Saints in that Church? (The 
Pope at the time of the Council of Hatfield, Agatho, is commemorated 
as a Saint on 20 February on Eastern Orthodox Calendars, and Theodore 
appears on English Orthodox Calendars of the tenth and eleventh cen- 
turies on 19 September). To deny this possibility is to deny that 
"God giveth not the Spirit by measure! (John 3:34). 


+ + + + 


At this point, however, we must consider an argument put forward by 
Pere Athanase Fradeaud—Guillemot (''Pour servir a la composition d'un 
menologie...'', ORTHODOXIE: Bulletin des Vrais Chretiens Orthodoxes des 
pays francophones, March 1981). He considers the cases of Isidore, 
Bishop of Seville and Anschar, Bishop of Hamburg, both of whom were 
accepted by the Western Church as Saints but accepted the filioque in 
their confession. And he argues that, because of this blemish on their 
faith, they are not accepted as Saints by the Orthodox Church today. 
'In doing this,' however, 'we do not dare to prejudge the judgement of 
God. So it is very possible that St. Anschar or Isidore of Seville 
are glorified by God for their numerous exploits. But, if we do not 
include them in the menology (sanctoral), this is because we can nei- 
ther adopt them as examples to be imitated, nor propose them in this 
sense to the Christian people for fear that their confession of faith 
may contain germs of non-Orthodoxy. The Church does this, not from a 
human strictness of view, but from a legitimate maternal anxiety which 
does everything that the faith of the Orthodox Christian people may 
not be tarnished.' [ibid, p. 6] 


As a matter of fact, Archbishop John (Maximovitch) of Western Europe 
(and later San Francisco) did, in 1952, include St. Anschar (+858) in 
the menology of the Russian Orthodox Church Outside of Russia under 

3 February. But whether or not this decision was a correct one, we 
have many examples from Eastern Orthodoxy of Saints whose confession 
was not in all respects unblemished. For example, both St. Justin the 
Martyr and St. Irenaeus of Lyons accepted a certain form of chiliasm, 
which was condemned at the Second Ecumenical Council. Again, St. Au- 
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gustine of Hippo made errors with regard to predestination and the 
baptism of schismatics, and he argued in favor of the filioque. But 
he was accepted as hosios ('blessed') by the Fifth Ecumenical Council, 
the same Council which condemned Origen as a heretic some hundreds of 
years after his death. [E. Gutzides & M. Kontogiannis, "The Holiness 
of St. Augustine', Kiryx Gnision Orthodoxon, January 1978, pp. 10-12, 
Again, St. Gregory of Nyssa clearly taught Urigen's doctrine of apo- 
catastasis in his treatise "On the Soul and the Resurrection" and in 
"The Life of Moses". But he is still accepted as a 'Father of Fathers'. 
More recently, Sct. Nectarios of Pentapolis and St. Nicodemus of the 
Holy Mountain have been accused of ecumenism and Latinism. But the 
true Orthodox Church accepts both. 


With regard to these fathers and their errors, St. Photius the Great 
wrote: 'If these...Fathers had spoken in opposition when the debated 
question was brought before them and had fought it contentiously and 
had maintained their opinion and had persevered in this false teach- 
ing, and when convicted of it had held to their doctrine until death, 
then they would necessarily be rejected together with the error of 
their mind. But if they spoke badly or, for some reascn not known to 
us, deviated from the right path, but no question was put to them nor 
did anyone challenge them to learn the truth, we admit chem to che 
list of the Fathers, as if they had not said it---because of their 
righteousness oi life and distinguished victue and fsith, faultless 
in other respects. We do not, however, follow their teaching in which 
they stray from the path of truth.... We, though, who know that some 
of our holy Fathers and teachers strayed from the faith of true dog- 
mas, do not take as doctrine those areas in which they strayed, but 
we embrace the men. So also in the case of any who are charged with 
teaching that the Spirit proceeds from the Son, we do not admit what 
is opposed to the word of the Lord, but we do not cast them from the 
rank of the Fathers.' [P.G., CII, 813; translated in Haugh, op. cit., 
pe 137] 


This moderate criterion is the more striking in that it was advocated 
by the greatest champion of Orthodoxy against the filioque- For no 
one can accuse St. Photios of being indifferent to the heresy: it was 
he who, probably for that reason, excommunicated Pope Nicholas I in 
867, and who, in 879, convened the Council of Constantinople which 
anathematized the filioque (and which, in its first canon, decreed 
that the Pope did not have jurisdiction over the East). ‘he legates 
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of Pope John VIII signed the acts of this Council, thereby ending the 
schism bewteen Rome and Constantinople. [See Meyendorff, "Rome and 
Orthodoxy: Authority or Truth?" in McCord, P.J.-, A Pope for all Chris— 
tians?; London: S.P.C.K. 1976) 


A little later, Pope John wrote to St. Photius reaffirming his con- 
demnation of the filioque, but also asking for time and patience while 
he attempted to extirpate it from his vast patriarchate. 'I think 
your wise Holiness knows how difficult it is to change immediately a 
custom which has been entrenched for so many years. Therefore, we be- 
lieve the best policy is not to force anyone to abandon that addition 
to the Creed. But rather we must act with wisdom and moderation, urg- 
ing them little by little to give up that blasphemy. Therefore, those 
who claim that we share this opinion are not correct. Those, however, 
who claim that there are those among us who dare to recite the Creed 
this way are correct. Your Holiness must not be scandalized because 
of this nor withdraw from the sound part of the body of our Church. 
Rather, you should aid us energetically with gentleness and wisdom in 
attempting to convert those who have departed from the truth...' [Man- 
si, J.D., Sacrorum conciliorum nova et amplissima collectio 3; trans. 


in Haugh, op. cit., pp. 129-30 


St. Photius remained in communion with Rome for the rest of his life, 
and called the Pope 'my John'. But in 903 St. Nicholas the Mystic, 
Patriarch of Constantinople, broke communion with Pope Christopher 
(903-4) because the latter introduced the filioque into the Roman Creed 
for the first time (it is likely that Pope Nicolas I did not intro- 
duce it, but only spoke in favor of it). However, communion seems to 
have been restored between succeeding Popes and Patriarchs until the 
year 1009. 


During the whole of this period (and, indeed, until the end of the e- 
leventh century), the English Church seems to have been completely ig- 
norant that there was any controversy abovt the filioque. Most pro- 
fessions of newly elected bishops neither affirmed nor denied the fi- 
lioque, stating simply: 'I believe in God the Father, Son and Holy 
Spirit, [the Son] being born and having suffered for the salvation of 
the human race.' Short!y after the middle of the ninth century, how- 
ever, the filioque began to appear more often, as, for example, in the 
professions of the bishops of London, Hereford and Dunwich to Archbi- 
shop Ceolnoth of Canterbury. But in the same period, and in the same 
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metropolitan province, the professions of the bishops of Winchester 
(including the famous St. Swithun) did not contain the filtoque. | See 
Haddan & Stubbs, baunek te and Ecclesiastical Documents Relating to 
Great Britain and Ireland, vol. III, Oxford 1964; pp. 650, 655, 659, 
633, 658 | “If we apply the moderate criterion of St. Photius to this 
Church, then we must say that the English, while sometimes employing 
the heretical interpolation out of ignorance, were not heretics at 


this time. 
+ + + + 


In 1009, Pope Sergius IV introduced the filioque into the Roman Creed 
(and it was used at the coronation of the German emperor Henry I at 
Rome in 1014); whereupon the Church of Constantinople removed his name 
from the diptychs (commemoration lists of other Orthodox bishops). 

But publicly, communion still. continued between Latins and Greeks: a 
Greek archbishop retired to the English monastery of Malmesbury [Wil- 
liam of Malmesbury, Gesta Pontificum Anglorum, Book V, 260 |; there were 
Latin churches in Constantinople and a Latin monastery on Mount Athos; 
and Latin pilgrims poured in ever-increasing numbers to the holy places 
of the East, where they were accepted as Orthodox. [ Runciman, S., The 
Eastern Schism, Oxford 1955; Bréhier, L., Le Schisme Oriental du XIe_ 
siecle, Paris 1899; Leib, B., Rome, Kiev et Byzance a la Fin du Xle 
siecle, Paris 1924 | 


Even after 1054 communion continued in some places, and the Byzantine 
emperor asked the blessing of the abbot of Monte Cassino, while Rus-— 
sian Great—Princes continued to take Western princesses as brides (al- 
though Metropolitan John of Kiev expressed himself against this in 
1077). Nevertheless, it seems reasonable to regard the exchange of 
anathemas in 1054, the traditional date for the schism, as the cor- 
rect one for determining when the Roman Church lost the Grace of the 
Holy Spirit. For very soon after this a big change in tone, and a 

big increase in aggression, is discernable: in 1066 the Pope sponsored 
the terrible Norman invasion of England, which completely transformed 
the character of English Christianity; in the 1070's, he initiated a 
series of 'reforms' which included compulsory celibacy for priests, 
the universal jurisdiction of the pope, and his claim to be above all 
mortal judgement; in the 1080's, he forced the German emperors to ac-— 
cept his dominion over secular affairs and politics; in 1095 the First 
Crusade, sponsored by the pope, brought lasting damage to Orthodoxy 

in the East; and in 1098 the Pope presided over the pseudo-council of 
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Bari, at which the Greeks of southern Italy and Sicily were persuaded 
to accept the filioque. 


Thus, if we accept the public rupture of communion to be the criter- 
i10n, we cannot accept any Western 'Saints!' who died after 1054 into 
the Orthodox calendar. But those who died before that date, and were 
officially venerated as Saints before that date, and who did not fight 
for the filiogue or any other heresy in conscious opposition to the 
champions of truth, may without damage to Orthodoxy be accepted as ho- 
ly intercessors for the Church Militant today. Indeed, it would be 
damaging to Orthodoxy if we, whether explicitly or implicitly, rejected 
those whom God glorified with signs (Mark 16:17), whom our Orthodox 
ancestors glorified with public veneration, and who reposed in peace 
in the bosom of our common mother, the One, Holy, Catholic and Apos- 
tolic Church. 

Vladimir Moss 

9/22 September 1981 


BOUND VOLUMES OF LIVING ORTHODOXY 
This is an unabashed fund-raiser! Through the kindness of the bindery 
at Holy Trinity Monastery, a very limited number (16 to be exact) of 
beautifully bound sets of Volumes I and II (1979-80) of LIVING ORTHO- 
DOXY are available. As no additional sets of copies suitable for bind- 
ing have been retained, this is a one-time offer only, and orders will 
have to be filled simply in order received. The bindings are gold- 
stamped green buckram (?)...an attractive addition to any bookshelf. 
Price is $20 each, plus P&H (see p. 35), funds to be used to continue 
to upgrade the press and get out new works. Due to the probability 
that several orders will have to go unfilled, please indicate with 
your check whether, in that event, you wish an immediate refund, a 
credit to your account with the Bookservice, an extension of your sub- 
scription (4 years for domestic subscribers, 3 for foreign), or for 
the funds to be posted as a donation to the Press. And hurry, if you 
want a good chance of getting one! 
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ST. CYRIL OF JERUSALEM (+386): We make mention (in our prayer) also 
of those who have already fallen asleep: first, the patriarchs, pro- 
phets, Apostles and martyrs, that through their prayers and suppli- 
cations God would receive our petition; next, we make mention also 

of the holy fathers and bishops who have already fallen asleep and, 
to put it simply, of all among us who have already fallen asleep; for 
we believe that it will be of very great benefit to the souls of 
those for whom péticion is carried up, while this holy and most sol- 
emn Sacrifice is set forth. 


ST. EPIPHANIOS OF CYPRUS (+403): As to mentioning the names of the 
dead in prayer, how is there anything useful in that? What is more 
timely and more excellent than that those who are still here should 
believe that the departed do live, and that they are not retreated 
into nothingness; but that they exist and are alive with the Master? 
Useful too is the prayer fashioned on their behalf, even if it does 
not force back the totality of the guilty charges laid on them. And 
it is useful also, because in this world we often stumble either vo- 
luntarily or involuntarily, and thus ic is a reminder to do better. 
For we make commemoration of the just and sinners. 


BLESSED AUGUSTINE OF HIPPO (+430): We read in the Books of the Mac-— 

cabees that sacrifice was offered for the dead. But even if it were 

found nowhere in the Old Testamenc writings, the authority of the 

universal Church which is clear on this point is of no small weight, 

where in the prayer of the priest poured forth to the Lord God at His 
1+ «© the commemoration of the dead has its place. 


